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akhande saccidanande nirvikalpaikartipini |
sthite'dvitiyabhave'pi katharh paja vidhiyate |1 111

The disciple said:

1. Can worship be prescribed for the indivisible Sat-Chid-Ananda whose nature
is without modifications, and is of the Non-Dual nature?
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purnasyavahanar kutra sarvadharasya casanam |

svacchasya padyamarghyarm ca Suddhasyacamanam kutah |1 2]

2. Can the invocation (avahana) of the Infinite; offering of seat (asana) to the All-
supporting; washing the feet (padya), offering water (arghya) and sipping
(achamana) for the Clean and Pure One be possible?
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nirmalasya kutah snanam vaso vi§vodarasya ca |
agotrasya tvavarnasya kutastasyopavitakam || 31|

3. Can there be bathing (snana) for the Immaculate, and clothing (vasa) for the
womb of the universe; a sacred thread (upavita) for Him who is without lineage
and caste?
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4. Can there be sandal paste (gandha) for the Unattached, and flowers (pushpa)
for the Odorless; jewel (bhusha) of the Undifferentiated; ornament (alamkara)
for the Formless?
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5. What use of incense (dhupa) for the Immaculate, or of lamps (dipa) for the
Witness of everything, the food-offering (naivedyam) for Him who is satiated
only with His own bliss?
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6. Can one prepare betel (tambula) for the Rejoicer of the universe? He whose
nature is self-luminous consciousness, that Illuminator of the sun and other stars,
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glyate Srutibhistasya nirajanavidhih kutah |
pradaksinamanantasya pranamo'dvayavastunah || 7|

7.For the one who is praised by ‘shrutis’, can there be for Him the light- waving



ceremony (nirajana), circumambulation (pradakshina) for the Infinite and
prostration (pranama) for the non-dual Reality?
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vedavacamavedyasya ki va stotrarh vidhiyate |
antarbahiu saasthitasya udvasanavidhiu kutau || 8||

8. For Him who is unknowable by the words of the Vedas, can a praise (stotra)
be prescribed? Can there be the ceremony of sending back (udavasana) for Him
who is established inside and outside?
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nityarh samadhikusumairnapunarbhavaya || 91|

The Guru said:

9. I worship the Self in me (atmalinga) shining like a jewel and situated in the
heart-lotus as though covered by the city of illusion, with the ablutions
(abhisheka) of the untarnished mind from the river of faith, always, with the
flowers of samadhi, so that there is no rebirth.
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asanam kalpayetpascatsvapratisthatmacintanam || 10|

10. 'T am the One, the Ultimate'. Thus, one should invoke (avahayet) the
Auspicious, and then one should prepare the seat (asana) contemplating on the
self-established in the Self.
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punyapaparajahsango mama nastiti vedanam |
padyarh samarpayedvidvansarvakalmasanasanam || 111|

11. The dust of virtue and sin cannot touch me, thus the wise one should offer
washing of the feet (padya) - such knowledge destroys all sins.
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visrjedatmalingasya tadevarghyasamarpanam || 1211

12. One should offer handful of water contemplating washing away the root-
ignorance held from time immemorial. This is verily the symbol of water being
offered (arghya) to the Self.
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brahmanandabdhi kallola kanakotyams$alesakam |
pibantindradaya iti dhyanamacamanar matam || 1311



13. Indra and other beings drink only the tiny fraction of a drop from the waves
of the bliss ocean of Brahman. Thus, contemplating one offers the sipping of
water (achamana). [The gods even in heaven enjoy only a fragment of the bliss
absolute — which is verily my own true nature.]

~ ~ _~
Sl[drquidddd Alhl: 94 W3 |

NN [a Nl aN [ aN
STDUIS NI eATTHMNHEIAHIHA: 1l 2% 1l

brahmanandajalenaiva lokah sarve pariplutah |
acchedyo'yamiti dhyanamabhisecanamatmanah |1 1411

14. All the worlds are soaked in the waters of Brahman — Absolute Indivisible
Bliss. (The world is nothing but the expression and expansion of that
supreme.)Thus, contemplating one offers the ablution (abhishechana) to the Self.
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niravaranacaitanyarm prakaso'smiti cintanam |
atmalingasya sadvastramityevarm cintayenmunih |1 15/|

15. I am the illumining Consciousness without any veil. Thus, contemplating the
wise one offers holy cloth (sadvastram) to the Self.
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trigunatmasesaloka malikasttramasmyaham |

iti niScayamevatra hyupavitam pararh matam || 1611

16. 1 am the thread that holds the garland of all the worlds, which are of the
nature of the three gunas. This conviction is considered as the sacred thread
(upavlta).
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anekavasanamisra prapafico'yam dhrto maya |
nanyenetyanusandhanam atmanaracandanarh bhavet || 1711

17. This manifold world mingled with numerous impressions is supported by
me, and by no other. This contemplation is considered as the sandal paste
(chandana).
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rajahsattvatamovrtti tyagartpaistilaksataih |

atmalingam yajennityam jivanmuktiprasiddhaye |l 1811

18. With the sesame seeds and colored rice grains in the form of renunciation of
the gunas - sattva, rajas, and tamas, one should always worship (yajet) Self,
attaining liberation here and now.
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i$varo gururatmeti bhedatrayavivarjitaih |
bilvapatrairadvitiyairatmalingar yajecchivam || 1911

19. Transcending the distinction between the Lord, guru, and the Self, one should
worship (yajet) Lord Siva that as the Self, offering the Bilva leaf. [Lord Siva likes
this Bilva leaf. It has a peculiar nature of looking like a bunch of three leaves
together but transcending this nature is offered as one leaf.]
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jyotirmayatmavijiianarh dipam sandarsayedbudhah [1 201



20. One should contemplate of His incense (dhupa) as the giving up of all
impressions and the lamp (dipa) as the realization of the luminous Self.
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naivedyamatmalingasya brahmandakhyarh mahodanam |
pibanandarasarm svadu mrtyurasyopasecanam |1 21|

21. The food offering (naivedyam) is cosmic form of the universe, pervaded by
that supreme and even death is enjoyed as beautiful experience.
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22. One should remember that cleansing the remnants of ignorance with the
water of knowledge, is the washing of hands (hasta prakshalana) of the pure Self.
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ragadigunasiinyasya $ivasya paramatmanah |
saragavisayabhyasa tyagastambitlacarvanam || 23|

23. Giving up the use of the objects of desire is the offering of betel or paan

(tambula) to Lord Siva, the supreme Self who is devoid of the attributes or
anything beginning with desires.
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ajianadhvantavidhvarhsa pracandamatibhaskaram |
atmano brahmatajfianam nirajanamihatmanah |1 24/

24. Knowledge of one's own nature - Brahman, most shining, and burning the
darkness of ignorance, that is here the waving of lights (nirajana) of the Self.
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vividhabrahmasandrstih malikabhiralankrtam |
purnanandatmatadrstirh puspafjalimanusmaret || 25|

25. The vision of the manifold Brahman is the ornament (alamkritam) of
garlands. Then one should remember the vision of the all- blissful nature of the
Self, as the handful of flowers. (pushpanjali).
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paribhramanti brahmandasahasrani mayiravare |
kiitasthacalartipo’hamiti dhyanarh pradaksinam |1 2611

26. Innumerable number of cosmic forms revolves in me, whose nature is
immovable and steady. Thus, meditating is the circumambulation (pradakshina).
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ityalocanamevatra svatmalingasya vandanam || 2711

27.1 am verily worthy of a universal salutation. True nature of Self, alone is
worthy of salutation. This reflection is the salutation (vandana) to the Self.
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atmanah satkriya prokta kartavyabhavabhavana |

namardpavyatitatma cintanarh namakirtanam || 281

28. Freedom in action is termed as the saintly act (sat kriya) of the Self. Thinking
of the Self as being beyond names and forms, is the praising the self (nama
kirtana).
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Sravanarm tasya devasya $rotavyabhavacintanam |

mananam tvatmalingasya mantavyabhavacintanam || 291

29. The hearing (shravana) of this illumining is to merge the hearer in to the Self.
The reflection (manana) of the Self is the thought of the unreality of world and its
worldliness.
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samadhiratmano nama nanyaccittasya vibhramah |
tatraiva bahmani sada cittavisrantirisyate || 311l

30-31. Contemplating upon Knowledge of the unreality of things is the deep
meditation (nididhyasana) of the Self. Devotedness to the Self by the absence of
all delusion and distraction, is named the perfect steadiness (samadhi) of the Self;



and not delusion of one whose mind rests on something else. This is called the
eternal reposeof the mind (chitta vishranti) in Brahman itself.
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sarvadurvasanajalam padaparmsumiva tyajet |

32-33. Thus performing till death or even for a moment this worship of the
symbols of one's own Self, which is expounded according to Vedanta, one who is
well concentrated should give up the illusion of all bad impressions, as dust from
the feet. Having shaken off the mass of ignorance and pain, one attains the bliss
of liberation.
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Il iti Srimatparamaharhsaparivrajakacaryasya srigovindabhagavatptjyapada
Sisyasya $rimacchankarabhagavatah viracita nirgunamanasapja samapta ||



